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against the seller for the zakat's share of the price) or of
collecting the zakat from the seller and letting the buyer
keep the animals. However, according to Muhammad Ibn
al-Hasan, the question turns on whether or not the animals
have been taken away before the collector appeared. If the
collector appeared after the animals have been carried away,
he does not collect anything from the animals but applies to
the seller. If he comes before, he may collect the tax in
kind from the animals, for the purchaser begins to be re-
sponsible (damiri) x for (losses affecting) the things bought
only after he has carried them away. As regards prop-
erty subject to tithe, it is immaterial whether or not
the parties have parted or carried the thing sold away,
because tithe attaches to the produce of the earth in-
dependently of its ownership, whereas the zakat attaches to
the owner, not the thing owned.2 According to the Sha-
fiites,3 the sale is null and void to the amount of the zakat,
though valid as regards the balance.

The tribe of Taglib, notwithstanding that they were
Christians, were treated in a preferential way in that they
were subject, like Moslems, to zakat3 though at a double
rate. In all other respects their zakat is subject to the same
rules as that of the Moslems. Thus their minor children
are exempt from the zakat and their women pay the same
zakat as their men. There is, however, a report from Abu
Hamfah through Hasan according to which their women
are not subject to zakat because the tax paid by the Taglib
tribe, although named zakat in deference to their Arab
blood, is in reality jizyah, and women do not pay jizyah.

The doctors all agree in considering the zakat paid by

1 In other words, while the goods sold continue to be at the seller's
risk, they are legally considered to be his property, and consequently
the zakat due on them may be collected from them in kind.

* Mdbsui, p. 173.                                      * Minhaj, p. 269.